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OT I'TABHOTI'O PEJAKTOPA

Pycckast kynpTypa Bcera CTpeMuIach K YHUBEPCAIbHOCTH M BCEICHCKOCTH,
HE yCTaBas TOBTOPSITH, YTO «Mbl JIIOOMM BCE€, HAM BHSATHO BCE U MbI TIOMHHUM
Bce»!. BHuMaHue, ynenseMoe €10 HCIaMCKON KYJIBTYPe, MOXKET PACCMATPUBATHCS
KaK 4aCTHOE TPOSIBIICHHE 3TOW BCEOT3BIBUMBOCTH U CTPEMIICHUS K YHHUBEPCAIb-
Hoctu. [TorpeboBanochk, onHaKo, HEMATIO BPEMEHH, IPEXK/EC YEM 3TO BHIMAHHE
npuHsI0 Grocodekyro GopMy: cHCTeMaTHYecKoe U3ydeHHe UCIaMCKO# (uito-
coun B Poccun (tormamuem CoerckoM Coro3e) HAYaIOCh TOJIBKO B CEpPEIUHE
nsasaroro Beka’. K 1990 romgy Mbl cMOIVIM TTOATOTOBHUTH M BBIYCTHTH COBpE-
MEHHBIH (IT0 PSOy IOKa3aresieii — 00pa3loBbIi) YICOHUK 10 UCTOPUH KIacCH-
gyeckoil ucmamckoit puocodpun’. Xorst mocie pasaia Coserckoro Coro3a Ham
MIPUIIUIOCH MIPOUTH Yepe3 JOBOJIBHO JIUTEIbHBIN MEPUOJ] HEONPEIEIeHHOCTH, K
Hayay HOBOTO THICSIUEJIETHS MBI, [IOXOXKE, CyMEJIH BCTaTh HA HOTH — O YeM CBH-
JIETETCTBYET, B YACTHOCTH, TIOSIBIICHUE Psi/ia BAXKHBIX HOBATOPCKUX PadoOT 00 uc-
namckoit mpicu®. K 2007 Tomy MbI CMOTITH TIOATOTOBUTE GOJIBIIYIO JIBYXTOMHYO
AHTOJIOTUIO MEPEBOIOB UCIaMCKuX (procodckux TekcToB®. Bbut Takxke mepese-
JICH, IIEJTMKOM WM YaCTUYHO, PsiJl padOT HauboJiee 3HAUUTEIILHBIX MYCYyIbMaHC-
KHUX MBICITUTENCH®,

! 910 — pestome u3BecTHBIX cTpok U3 «Ckudos» Anekcanapa bioka:
MBpI 1H00MM BCE — | YKap XOJIOAHBIX YHCI,

U nap 60)xeCTBEHHBIX BHICHHIA,

Hawm BHATHO Bce — M OCTPBIH rajbCKUM CMBICIL,

W cympauHblii repMaHCKHH TeHUH.

MBI TOMHUM BCE€ — MAPMIKCKUX YIIULL A,

W BeHeupsiHCKHE TTPOXIIAJIBI,

JIMMOHHBIX poul JaneKuit apomMar

N KenbHa AbIMHBIE TPOMA/IBI.

2 Haubonee BaKHBIMH JOCTIKCHHSAMH PAHHErO MEPHOJA M3yUeHHs HCIAMCKOH (PHIOCO-
¢un cramu Beimrenmas B 1961 roxy antonorust M30panHbie IpoM3BeIeHNsT MBICTIHTENCH CTpaH
bmmxrero u Cpennero Bocroka, moxrorosnennast C. H. ['puropssHom u A. B. CarageeBbim, 1
moHorpadun A. B. Carageesa 06 6u Pymine (1973) u 6n Cune (1980).

3 Ibrahim T., Sagadeev A. Classical Islamic Pilosophy. Moscow: Progress, 1990.

4 Cpemm koTopsIX 0c000 BhIzensercs pabora: CmupHoB A. B. JIoruka cMbiciia: Teopus U ee
NIPUJIOXKEHNE K aHAIM3Y KJIACCHYECKOH apabckoii ¢prtocodun u KyapTypbl. M.: SI3bIku ciaBsHC-
KOH KyJbTypHI, 2001.

3 BBINycK KOTOPOH, B CHITY PSIa TIPHUHH, YBEI, 33ICP/KHBACTCA.

6 Takux xax M6u Cina, ['a3and, Cyxpasapai, U6H ‘Apa6i, Canp an-Jliin Kynasn, Miip
Jaman, Mynna Canpa u M6H XanayH.



10 OT TIaBHOTO pENAKTOPa

B navane 2008 roma B MucTuTyTe dunocopun PAH Obu1 yupexsieH ceKTop
¢unocopun ucaamckoro Mupa. Msl (poccuiickue Gpumocodbl-ucIaMoBeIBl) Hale-
eMCsI, ITO ATO COOBITHE JACT POCCHICKHAM HCCIEIOBATEISIM HCIaMCKON (PHUIT0CO-
(ur BO3MOXXHOCTE 00JIe€ OTIEPATUBHO OTKIMKHYTHCSI HA COBPEMECHHBIC HAYUHBIC H,
mupe, OOIECTBCHHBIC BBI3OBEI.

MBICITE O CO3aHUM €XKETOJHUKA TI0 UCIaMCKOW (HHITOCOMUH, KOTOPBIA H3/1a-
Bajicss Obl coBMecTHO MHctuTyToM (mocopuun Poccuiickoii akajgeMun Hayk U
Upanckum UuctutyToM @umocoduu, Bo3HHKIa He Buepa. Hamporus, dta mmes
HMEET COJHIHYIO HCTOPHIO, U Ha MPOTSDKEHUH Psjia JIET OHA aKTHBHO 00CYK/1a1ach
BO BpeMs BCTPEY MPAHCKUX M POCCHHMCKUX ydeHBIX. O(uIuambHas TOTOBOPEH-
HOCTH 00 yYPEKAECHHU COBMECTHOTO IEPUOANYECKOTO M3IaHuUs ObLIa JOCTUTHYTA
emie B okrsaOpe 2004 roga Bo Bpems Bu3MTa Aenerauuu MuHcturyra duiocopun
PAH B Upan. OpHako it TOro, 4To0bl Hjes MOoNyduiia MPakTHYECKoe BOIJIOLIe-
HUe, TOTpeOOoBaJIOCh elle MATh JieT. Bce 3To BpeMst ObIBIINK M HBIHEITHUN PYKO-
BOJIUTENHU KYJIBTYPHOIO IIEHTpa MpH MoconbcTBe Menamckoit Pecriyonuku Mpan B
Poccun rocniogua Mexan Vmanumyp u rocnogus AOy3ap MOpaxumu mocTOSHHO
NPOSBIISLTN CBOE JTOOpOXKENTaTeIbHOE OTHOIICHNE K TIpoekTy. B cepenune 2007 ro-
na B MockBe ObuT yupexkaeH PoHJ MCCIIeI0BaHNI HCIaMCKOM KyJIbTypHI, H €ro
MIPE3UJICHT, TOCTIOANH XaMu XaJlaBu, BCKOpe Jiall HaM TBeploe obelaHue oka-
3aTh BCIO HEOOXOANMYIO MaTepHAIbHYIO H TEXHHYCCKYIO TTOICPIKKY IS BBITYCKa
eKerogHrka. Hem3sMeHHBI HHTepec U IOCTOSHHAS ONaroKenareIbHOCTh HaINX
UpPAHCKUX Ipy3eil HAKOHEIl 3aCTaBUIIM HAC YCTBIAUTHCS CBOCH HEPEHINTEILHOCTH
Y TIPUBBIYKH CCHIIATHCS Ha MAJICHBKUE, HO SIKOOBI HENPEOIOINMEIE MPEISITCTBHS.
«JlaBaiite cienaem 3To!» — cka3zainu Mbl cebe B korie 2008 roza.

[Tocne »Toro Hamo OBLIO PEUINTH J[BA MEPBOOUYEPETHBIX BOMPOCA — KaK Ha-
3BaTh €XKETOMHUK M KakuM OyzeT ero opmar. B pe3ynbrare HEKOTOPOH JHCKYyC-
CHH MBI PEUIMIIN HA3BaTh U3aHue Muipdx. DTo CIOBO, KOTOPOE MEPEBOANTCS Ha
PYCCKHI Kak «03apeHHe», YKe IMOUTH ThIcady JieT (co BpemeH [1luxabd ax-/luHa
CyxpaBapmau (1153—1191), a Bo3amoxHo, naxe 1Mon Cunbl (980—1037)) ynor-
pebrsieTcss B BcIaMCcKo Griiocopuu Kak TEXHHUECKUHA TEPMHH, YKa3bIBArOIIUN
Ha MYyAPOCTh 03apEHHs, HHBIMHU CJIOBaMH, (pHI0co(CKyI0 MHTYUIHIO, OCHOBAH-
HYI0 Ha «3HaHUU Yepe3 MPHUCYTCTBUE» ( ‘urm XyQypii), TO €CTh Ha HEIOCPEIC-
TBECHHOM 3HAHUU 3HAEMOH BEIIH MTOCPEICTBOM «COIPSDKCHUS 03apeHms» (uddgha
uwparuiiia), 6e3 popmambHOro NocpeaHruka. OIHIM CIIOBOM, B ITUPOKOM CMBIC-
ne uwpdax 0003HaYACT UHTEIUICKTYa IbHYI0 HHTYHIUIO. B Goee crienuduaeckom
CMBICIIE ATOT TEPMUH 0003Ha4aeT ocoboe ¢uocockoe HampaBiIeHUE, CO3/1aH-
Hoe CyxpaBapay U pa3BUTOE €ro nocjenoBaresisiMu. B TeueHue psijia BEKOB OHO
ObUTIO TOMUHUpYIOIKUM puocodckuM HampasieHueMm B VpaHe, a B HEKOTOPOM
CMBICJIE OCTAETCS TAKOBBIM U T10 CEii JCHb.

Uro kacaercsi popmata, TO Mbl PEIIHIHN, YTO MEPBBIHA BBITYCK OyJET MPOCTO
«KOTIMJTKOW TIOIHOIIEHUI» (Hanomobue Festschriff) — oOumM cOOPHUKOM CTa-
Tel 1Mo MCcIaMCKOi Gpuitocoduu, COCTaBICHHBIM M3 «ITOJJAPKOBY HAIIEMY «HOBO-
POXICHHOMY» OT BEJYIIMX POCCUHUCKUX U 3apyOeKHBIX crienanucToB. K Hamei
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HEeMaJloil pajiocTH, TAKUX MOJAPKOB MBI MOJIYYWIIN Topa3fo OOoJbIIe, YeM cMe-
JIN HAACATHCA. be3 noxxHoOM CKPOMHOCTH MOXKHO KOHCTAaTUpOBaTh, YTO 6OHL]_HOG
YHCJIO TNCPBOKIIACCHBIX YYEHBIX, MHOTMUM M3 KOTOPBLIX HET PAaBHBIX B UX OCO60ﬁ
00J1acTy, IMOYTHIIO HAC CBOMM WHTEIUICKTYaJIbHBIM IPHCYTCTBHEM Ha CMOTPE JIpy-
3ed Mwpaxa. Mbl HCKPEHHO HAJEeMCsl, YTO BCE OHM CTaHYT HAIIMMM MOCTOSH-
HBIMH aBTOPaMH U YTO K MX TOJIKY MPUCOCAWHATCS €Ile HEMAJO BBITAIONIIXCS
HCCIIEIOBaTEIICH.

Hauwnnast co BToporo BhITycKa, (popMaT €KETOAHIKA OyIeT YaCTHYHO HU3MEHEH.
Penxonnerust pemmmina NpeuIoKUTh ISl KaXIOTO BBIMYCKA ONHY IEHTPAIbHYIO
temy. [locrne ee yTBepKICHUS MBI 00PaTUMCS K TPYIIIE YUCHBIX, SBILSFOIIUXCS Ha-
nbosnee BBIIAIOIIMMUCS CHELUAIUCTaMU B COOTBETCTBYIOIIEH 00MacTH, ¢ MpOCh-
00i1 TOATOTOBUTH CTATHM WM TEPEBOJBI KIACCHYECKHX TEKCTOB Ha 3Ty TEMY.
[Ipeamnonaraercs, 4To Takue CTaTbU U MEPEBOJIBI 3aMYyT MPUMEPHO TIOJIOBUHY 00-
mero o0beMa BhIycKa. BTOpyIo MONOBHHY COCTaBAT CTAThH HANIUX TOCTOSHHBIX
WM UMCIOINX MIAHC CTaTh TAKOBBIMU aBTOPOB, pa36I/ITLIe Ha THIIMYHBIC JI TaKO-
TO poja U3AaHMH pa3aesbl (OHTOJIOTHS, JIOTHKA M ATHCTEMOJIOT U, ATHKA, (PUI0CO-
¢us penurnn, Gunocodus HCKyccTBa U T. 11.).

['maBHas Tema CIEIyIOMEro BBITYCKa, KaK IIPABHII0, OyIET OOBSBISATHCS B IIpe-
IBITYIIEM BBITycke. Tak, OCHOBHOM TE€MOIl BTOPOTO BEIITYCKa CTAHET (BIIIO0CO(HS
UIIPaKH3Ma.

W3narenu exxerofHUKa CTaBsT Iepe]] COO0H TpH IIaBHBIX 3a/1a4i. Bo-1epBhIX,
CHoco0CTBOBATh POCTY MHTEpeca K ucinaMmckoi ¢unocoduu B Poccuu, a Takxke
CpeIN PYCCKOSI3BIUHBIX M AHINIOS3BIYHBIX YUTATENICH BO BceM MuUpe. Bo-BTOpBIX,
c/IenaTh €XEroJHUK (OPYMOM yUEHBIX TUCKYCCHH MO BaKHBIM MIPOOIeMaM HcC-
JaMCKo# Gunocoduu B HaIeXK i€ Ha TO, YTO TAKUE AUCKYCCUU B UTOTE MPUBEIYT
K Oosee IIyOOKOMYy MOHMMAHMIO Psiia «BEUHBIX BOIIPOCOBY» ¢uiaocopuun — u,
CJICZIOBATENIbHO, K MEPECMOTPY HEKOTOPBIX IIUPOKO PACIPOCTPAHECHHBIX, HO HE
BITOJTHE BEPHBIX (PUIOCO(PCKUX BO33peHUH. B-TpeThux, mpuBIeYs BHUMAaHUC K
HUHTEPECHBIM HCCJICJOBAHUAM I10 HMCIaMCKOM MBICJIY, MIPECATTPUHATBIM WIN IPEI-
npuHumatomumcs B Poccun, Upane n qpyrux crpanax.

Bce uccnenorarenu ucnamckoit punocodun (B ToM 4ncie KajgaMa U TEOPETH-
YeCcKoro cy(hru3Ma) u CMEXKHBIX OTpaciiell (TaKuX Kak MCIaMcKas HayKa, HCKYCCT-
BO, JINTEpaTypa U My3bIKa) IPHUITIANIAIOTCS K YIACTHIO B HAIIIEM IPOEKTE, B (op-
Me Hay9HOU CTaTbU FIIM KOMMEHTHPOBAHHOTO TIEPEBO/IA IEPBOMCTOUYHIKOB.

B 3axuttouenne s xoten OBl CEpACYHO MOOIArogapuTh BCEX aBTOPOB CcTaTei
MIEPBOTO BEIITYCKa, a TAKXKE HAIIMX UPAHCKHUX APY3€eH, OKa3aBIINX HaM HEOOXOIH-
MYIO IyXOBHYIO U MaTeprajbHyIO IIOMOLIb, 0€3 KOTOPO ATOT BBIITYCK HE MOT OBbI
COCTOATHCSA. MBI HCKPEHHO HaJIeeMCsl, YTO KpYT Jpy3ei, aBTOPOB U CHOHCOPOB
©KETOIHUKA OYIET TOJIBKO PACIIUPSTHCS C KKIBIM HOBBIM BBIITYCKOM.
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Russian culture has always aspired to be universal and all-inclusive, keen
to show that “we love everything, we appreciate everything and we remember
everything”.! Attention given by it to Islamic culture can be regarded as a particu-
lar aspect of its aspiration to universality. It took, however, quite a long time until
this attention assumed a philosophical shape: systematic research on Islamic phi-
losophy began in Russia (then USSR) only in the middle of the twentieth century?.
By 1990 we were able to produce a modern textbook of the history of classical Is-
lamic philosophy?. After the collapse of the USSR, we had to go through a period
of disarray and confusion, but, it seems, by the beginning of the new millennium
we had more or less recovered: several important works on Islamic thought ap-
peared in the early 2000s* and by 2007 we (Russian philosophers-Islamicists) had
prepared a large two-volume anthology of translated Islamic philosophical texts’.
A number of other translation projects® have also been carried out.

! This is the summary of the famous lines from Alexander Blok’s (1880—1921) poem «The
Scythians»:

We love everything — the heat of cold numbers,

And the gift of divine visions;

We appreciate everything — the witty Gallic sense

And the obscure German genius.

We remember everything — the inferno of the streets of Paris,
And the cool of Venice,

The distant scent of lemon groves

And the dim piles of Cologne.

2 The most remarkable achievements of the early stage of research were the anthology of
translations «/30paHHble Mpou3BeAeHUs MbIcauTeneil crpan bmmknero u Cpennero Bocrokay
(The Selected Writings of the Thinkers of the Countries of the Near and Middle East) published in
1961, compiled by S. Grigoryan and A. Sagadeev, and A. Sagadeev’s monographs on Ibn Rushd
(1973) and Ibn Sina (1980).

3 Ibrahim T., Sagadeev A. Classical Islamic Philosophy. Moscow: Progress, 1990.

4 Among which A. Smirnov’s pioneering book «JIoruka cMpIcIia: TEOpHS ¥ €€ NPHIOKEHHE
K aHaJIM3y KJIacCH4eckoit apadcekoit humocoduu u kynstypbi» (The Logic of Sense: Theory and
Its Application to the Analysis of Classical Arabic Philosophy and Culture. Moscow, 2001) must
be particularly mentioned.

3 Sadly, for a number of reasons its publication has been delayed.

% Including the translations of the works of such significant authors as Ibn Sina, Ghazali,
Suhrawardi, Ibn ‘Arabi, Sadr al-Din QGnawi, Mir Damad, Mulla Sadra and Ibn Khaldan.
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In the early 2008 the department of the philosophy of Islamic civilization was
established at the Institute of Philosophy of the Russian Academy of Sciences. It
is hoped that this recent development will give the researchers of Islamic philoso-
phy in Russia a chance to more directly address the arising academic and wider
social challenges.

The idea to establish a yearbook of Islamic philosophy, published jointly by
the Institute of Philosophy of the Russian Academy of Sciences and the Iranian
Institute of Philosophy, did not appear yesterday. On the contrary, it has a rath-
er long history, being discussed at a number of meetings between Russian and
Iranian scholars. A formal agreement between both sides was reached as early as
in October 2004 during the visit of the delegation of the Institute of Philosophy
(RAS) to Iran. However, the idea needed five more years to ripen fully. During this
period, the former and current heads of the cultural representation at the embassy
of the Islamic Republic of Iran in Russia Mr Mahdi Imanipour and Mr Abudhar
Ibrahimi never ceased to show their interest in the issue. In the middle of 2007 the
Islamic Culture Research Foundation was established in Moscow and its president
Mr Hamid Hadavi soon pledged all necessary financial and technical support for
the publication of the periodical on a yearly basis. Encountering with such invari-
able interest and unswerving support, we eventually became ashamed of our hesi-
tation and constant referring to the tiny but seemingly insurmountable obstacles.
“Let’s do it!” we finally said to ourselves at the end of 2008.

When this principal decision was taken, the next two steps were to decide about
the title and the general format of the yearbook. After some discussions, it was de-
cided to entitle the publication Ishrdg. The word, which translates into English
as ‘illumination’, has been employed as a technical term in Islamic philosophy
for nearly a thousand years (since the time of Shihab al-Din Suhrawardt (1153—
1191) and perhaps even since the age of Ibn Sina (980—1037)), referring to the
[lluminative, namely, intuitive, wisdom, which is based upon presential knowl-
edge (‘ilm hudiiri), i.e., direct knowledge of the known thing through an illumina-
tive relation (idafa ishraqiyya), without a formal intermediary. In its wider sense
the term Ishrdq alludes to intellectual intuition in general and, consequently, to any
kind of knowledge which surpasses the purely formal or representational (sir7)
one. In its narrower sense it refers to a specific philosophical trend, established by
Suhrawardi and developed by his followers, — the trend which for many centuries
has been (and, in a sense, still is) the dominant one in Iran.

As for the format, we decided to make the first issue simply a volume of arti-
cles, contributed by a number of invited distinguished scholars (similar to Fest-
schrift), without proposing any common topic for discussion. Without an undue
modesty, we can proudly say that a good number of first-rate scholars (some of
them — unrivalled experts in their particular fields) have honoured us with their
intellectual presence at this gathering of the friends of the Ishrdq. We sincerely
hope that they all will become our regular contributors and that other eminent
scholars will join their company in the future issues.
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Beginning with the second issue, the format of the yearbook will be partially
changed. The editorial board has decided to propose some particular topic as the
central theme for each issue. A group of academics known as experts in the rel-
evant field will then be invited to write articles on the proposed topic or to trans-
late certain texts dealing with the problem. It is expected that the commissioned
articles and translations will constitute roughly half of the volume. Another half
of the volume will consist of the articles of our regular and would-be regular
contributors, arranged in traditional sections (such as ontology, epistemology and
logics, moral philosophy, philosophy of religion, philosophy of art etc.).

The main topic of the following issue will normally be announced in the pre-
ceding one. Thus, the central topic of the second issue will be the philosophy of
[llumination.

The objective of the periodical is threefold: first, to encourage interest in Is-
lamic philosophy and the philosophical aspects of Islamic culture not only in Rus-
sia but among the Russian and English-speaking audience worldwide. Second,
to provoke discussions among scholars and researchers on important issues of
Islamic philosophy, in hope that such discussions will result in an insightful reas-
sessment of certain well-established but inaccurate philosophical beliefs. Third,
to bring attention to the major research projects on Islamic thought that have re-
cently been or are currently being carried out in Russia, Iran and other countries.

All researchers on Islamic philosophy (including Kalam and theoretical Suf-
ism) and the related fields (Islamic science, art, literature and music) are kindly
invited to contribute their articles and/or annotated translations of important Is-
lamic texts.

In conclusion, I would like to wholeheartedly thank all the eminent scholars
who have kindly contributed their articles to the first volume of the yearbook and
our Iranian friends who provided the necessary spiritual and material support for
its publication and to express a hope that the circle of the friends, contributors and
supporters of the Ishrdq will only widen in the future.
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DIALOGUE OF PHILOSOPHIES

Hassan Hanafi (Cairo University, Egypt)
FROM ORIENTALISM TO OCCIDENTALISM

Orientalism as a field of research emerged in the West in modern times, since
the Renaissance. It appeared during the second cycle of the history of the West, af-
ter the classical period and the Patristics, the medieval time and the Scholastics.
It reached its peak in the 19" century, and paralleled the development of other
Western schools of thought such as rationalism, historicism, and structuralism.

Orientalism has been the victim of historicism from its formation, via meticu-
lous and microscopic analysis, indifferent to meaning and significance. Orientalism
expresses the searching subject more than it describes the object of research. It re-
veals Western mentality more than it intuits Oriental Soul. It is motivated by the
anguish of gathering the maximum of useful information about countries, peoples
and cultures of the Orient. The West, in its expansion outside its geographic bor-
ders, tried to understand better in order to dominate better. Knowledge is power.
Classical Orientalism belongs for the most part to similar aspects of colonial cul-
ture in the West such as Imperialism, Racism, Nazism, Fascism, a package of he-
gemonic Ideologies and European Supremacy. It is a Western activity, an expres-
sion of Western Elan Vital, determining the power relationship between the Self
and the Other; between the West and the Non West; between Europe from one side
and Asia, Africa and Latin America, from the other side; between the New Word
and the classical world; between modern times and ancient times.

This brutal judgement, without nuances, is undoubtedly a severe and painful
one, but a real one on the level of historical unconsciousness of peoples, on the
level of images even if it is inaccurate enough on the level of concepts. On the
contrary, Occidentalism is a discipline constituted in Third World countries in or-
der to complete the process of decolonization. Military, economic and political
decolonization would be incomplete without scientific and cultural decoloniza-
tion. Insofar as colonized countries before or after liberation are objects of study,
decolonization will be incomplete. Decolonization will not be completed until the
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liberation of the object to become subject and the transformation of the observed
to an observer. The object of study in Orientalism becomes the studying subject
in Occidentalism, and the studying subject in Orientalism becomes an object of
study in Occidentalism. There is no eternal studying subject and no eternal object
of study. It depends on the power relationship between peoples and cultures. Roles
change throughout history. Peoples in the Ancient World, China, India, Persia,
Babylonia, Egypt, were studying subjects. Peoples and Islamic classical cultures
were previously studying subjects and Europeans at the time were objects of study.
The role changed in modern times when Europeans became the studying subjects
and the Muslim world became an object of study. The end of Orientalism and the
beginning of Occidentalism means exchanging roles for a third time in the sub-
ject object relationship between the Self and the Other. The West ceases to be sub-
ject and becomes object, and the Orient ceases to be object and becomes subject.
Subjective Idealism switches from Western colonial modern times to Third World
post-colonial new times. Cogito, ergo sum, which declared the West as a knowing
subject, becomes in the third world studio, ergo sum.

Occidentalism is a counter-field of research, which can be developed in the
Orient in order to study the West from a non-Western World point of view. The
Other in the self is always an image. An image is always a caricature, which helps in
shooting at the target. Orientalism drew many images for the Orient. These included
Blacks, Yellows, Oriental Despotism, primitive mentality, savage thought, Semite
mind, Arab mind, Violence, fanaticism, underdevelopment, dependence, sectarian-
ism, traditionalism and conservatism. Once the Other is caricatured, it is easy to deal
with him, justifying any action of the Self. The image made the Other a target the
Self shoots at. Besides, the Self promotes self-made image to sharpen itself, such as:
whites, Western, democracy, logical mentality, civilization, Aryanism, peace, toler-
ance, development and even over-development, independence, secularism, modern-
ism, progress. By the power of mass media and its control by the West, the perpetua-
tion and the repetition of this double image was made by the self to disarm the Other
and to arm the Self, to create a permanent relation of superiority-inferiority complex
between the Occident and the Orient, and a relationship of inferiority-superiority
complex between the Orient and the Occident.

If Orientalism was the creation of the center, Occidentalism is the creation of
the periphery. The center was also privileged in history of sciences, arts and cul-
tures, while the periphery, was marginalized. The center creates and the periphery
consumes, the center sees and conceptualises. The center is the master and in the
periphery lies the disciple. The center is the trainer and the periphery is the trainee.
Occidentalism, as a new science, can exchange this type of relationship, with the
fixed roles played by the two, for reverse relationships and roles.

Orientalism is born in an ethno-racist culture. It expresses Euro-centrism, based
on historical pride and organic superiority. This pits White against Black, knowl-
edge against ignorance, logic against contradiction, reason against magic, rational-
ization against ethico-religious practice, dignity and human rights against digni-





